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ASHEM spoke to Moses in the Wilderness of Sinai, in the Tent of Meeting, on the first of the
second month, in the second year after their exodus from the land of Egypt, saying:
2 “Take a census of the entire assembly of the Children of Israel according to their families,
according to their fathers’ household, by number of the names, every male according to their
head count. 3 From twenty years of age and up — everyone who goes out to the legion in Israel
— you shall count them according to their legions, you and Aaron. 4 And with you shall be one
man from each tribe; a man who is a leader of his father's household. MA 2 ~
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HKB"H silenced them. He said to them: “Bring Me your
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ér genealogical record . . . as My children do ...” Therefore,
He counted them at the beginning of this sefer, after
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recording the mitzvos... Because they only merited taking oo 1PORTR 2°awa KYR 1IN0 DR 2D 101 XYY ORI 13
the Torah because of their genealogy. '

~ The commentaries, each in his own unique way, struggle =Syl ' &
to explain the connection between the “sefer yuchsin” nISKT RITPS MwPRAR — b T B
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U‘ ; he Yalkut Shimoni (Bamidbar §684) teaches that ( 4o » yean :n#apn bw nawn xon i w1 YRe NEEn KA TN00T 1D T

— when Klal Yisrael accepted the Torah on Har Sinai, T TEYOh B7m TP An GNP POMM: Apipr RN nbap 01 87w o
the nations of the world were jealous. “Why were these people o3 DIWD AT 4 AU PR Bnoww (ov) YK T3 DN amer?
brqught close to Hashem more than we were?” they cried. A i
question comes to mind: Before Hashem gave the Torah to Klal

Z Yisrael, He offered it to all the nations of the world. As recounted

app R35 TRYSY (2 /3 17Y) DRKR TR K Abbn nyinT %A 893 o
w09 P3P K2 owan i 5y IES B195 & 1AY MInTp K mabasp mbs NI

in the Gemara (Avodah Zarah 26b), each nation gave an excuse
why it could not accept it.'}f so, why were they now angry that\ waw n7apn onb nawe (ow) WIR MUKW nbxwn by mam Sxawt nowyve
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cquld have been given to them had they truly desired to accept it! SN PR 7NN
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Hereditary Belief

There is, however, an entirely different type of belief in God —
the belief with which a Jew is born. Every Jew knows there is a
God in the same instinctive way he knows how to breathe. He
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doesn’t have to be taught it, and he doesn’t have to figure it out
through logic. It is a knowledge that comes from the deepest
level of his being. He may not be able to justify this knowledge
intellectually or even to articulate it clearly, but it is there,
within him. It is hereditary knowledge."

\K‘]gst as migratory birds have a homing instinct, every Jew
has an innate sense of direction, a built-in compass that directs
him toward his Source — toward his Father in Heaven. Just as
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mother, every Jew is born with an instinct that prompts him to :
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We have come to understand that the word emunah does not
refer to a knowledge based on the evaluation of evidence and
experience. That is what we have called “rational. belief.”
Rather, emunah means the hereditary knowledge of God thata
Jew is born with, an instinctive knowledge like the natural rec-
ognition between a parent and a child. Sinc ah is heredi-

tary, we can trace its inheritance back in time, from eacli
generation to the one before. Where does this search lead us? It
leads us to the first link, to the beginning — to Avraham. As
our Sages tell us, Avraham was the rosh la-ma’aminim, the first
believer.”

~XThere is a general principle that the rosh, or the beginning 7 i

of a process, actually generates what comes later. Here too, Fab=RF o} l ,_/
Avraham was not merely the first believer; he was the father of

all believers. Later generations were believers because they in-

herited their belief from him. Avraham was the father of all be- :‘?
lievers and the father of belief itself. Due to Avraham, every
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Jewish soul is endowed with emunal as a natural inheritance.
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Cana fétﬁs or an infant be considered chosen by GOfi?
Yes, says Rabbi Yehoshua, because holiness is not necessag‘ﬂy
a function of the performance of mitzvos; it is stamped into

the Jewish people at an even earlier stage, in the seed of
which they are born. ’ .

This [Jewish] nation has three signs: they are merciful,
they have a sense of shame,” and they do kindness.®

:F It is no mere figure of speech that Avraham, Yitzhak and

Yaakov are called the “fathers” of the Jewish people. Fathers
pass_on their genetic code to their offspring; so did these
Fathers, too, invest their descendants with their spiritual es-
sence. To them a yearning for closeness to God was an inherent
trait of their soul, and as a result a Jew is born with an innate

] or matters of holiness. This affinity is expressed by a
special set of characteristics which all Jews possess, charac-
teristics transmitted from generation to generation, which en-
gender in the Jewish people a tropism towards spiritual
matters.

These three characteristics, as the Sages teach us, are that
Jews are merciful, they have a sense of shame which makes
them morally restrained, and they are kind and generous.
No nation is as concerned with the needy, the underprivi-
leged and the downtrodden as the Jews are; no nation is as
faithful to spouse and family as the Jews; no nation is as
generous of self and wealth as the Jewish nation.

R These distinctively Jewish traits are not a product of one’s
observance of the laws of Torah. Even non-observant Jews
have these same characteristics, if not at their highest peak of
development, then at least to a greater degree than any other
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nation. Nor are these traits a product of one’s environment,
for they have been part of the Jewish nature throughout
history, irrespective of the thousands of cultures in which
they lived in the course of the ages. These innate tendencies
are the reason why to this day Jews, in every corner of the

world, are at the forefront of every movement for human
rights (because they are merciful), are more committed to
their families than any other group (because they are morally
restrained),” and are the least violent element of the popula.ce
(because they are kind and generous). These Jewish qualities
could not possibly be so ubiquitous unless they were part of a
heritage innate in the seed of the “fathers.”

“2.)_AJew's innate sensitivity to non-materialistic values gives
rise to an attitude of refusing to accept selfishness and mate-
rialism as a goal of life, and of questing for alternative goals.
Spirituality, by definition the antithesis of selfishness an
materialism, becomes the sought-for alternative. The charac-
ter traits mentioned above are the expression of this attitude.

This, then, is the definition of Jewish chosenness. It does
not mean physical or mental superiority; it simply means

+ that Jews feel the need for spiritual co i

S i i f the people’s
f Jewish chosenness were a functlor'\ o
perfon]nance of commandments, the Elders’ argument would

be valid, for then certainly infants and the unborn would

i i i ise is incorrect.
have no claim to being chosen. But this premi re
With respect to Jewish chosenness the Torah itself explicitly

states:

It was not because you are more NUMEroUs than all nations
that God desired you and chose you, for you are the least of all
nations. It is because of God's love for you, and to keep }1{65 VoW
to your forefathers, that He took you out [of EQypt]. . . .
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The Jews’ chosenness is unrelated to merit; it is part of
the inherent character which the Fathers beq.ueat.hed them.
They have not earned it, nor can they escape it. It is part and
parcel of their essential being. T

The cheese made from the white goat’s milk is distinct

. from that made from the black goat’s milk, though this is n(?
‘vigible to the eye. The difference between them is a geneltlc
sne. The same is true about the difference between the Jewis

people and the rest of the nations.
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REAL FAITH,

Now we come to our second question: if we say that proof
exists for that which cannot be seen directly, what is faith? If
the Jewish people know Hashem, as we have discussed
above, what is left to believe? Why talk of emuna if we really
mean knowledge?

The answer is that emuna does not mean faith. Faith or belief
as these ideas are understood in the modern culture have

nothing to do with emuna.

The correct translation of emuna is not faith but faithfulness

or loyalty. The concept is this: when you have acquired the
spiritual knowledge, when you know clearly that what meets
the eve is not all that there is, when you know that Hashem
exists and you know what He expects of you, the question
then is: will vou be loval to that knowledge? Will you live up

to it? "WiIL you fulfill your obligations? The problem of
emuna is not how to gain the knowledge of the spiritual

world, it is the challenge of being faithful to that world and

its obligations.

~J‘Emuna” derives from the same root as “ne 'eman”, meaning
faithful or loyal. Even the most superficial examination of the
use of this word in Torah will show that it cannot be
translated as faith in the sense of belief — for example, the
verse states “Va’yehi yadav emuna ad ba hashamesh — And
his hands were loyal until the sun went down”; his hands
stayed where they were, they remained loyal to their task.
The verse cannot be translated in any other way — hands
cannot have “faith” or “believe” anything.

2 ’1 Or the verses which describe Hashem speaking to Abraham
and then state: “V’he’emin baShem...” You cannot translate

this verse as “ And he (Abraham) I?elieved 'in Hashem”; it is
quite clear that he had been speakmg to Him = there cannot
he praise for someone who believes in somet'hmg _that he has
personally seen and experienced! No, t!le idea is not that
Zb;@ham believed: a prophet does not believe. he knows. The
praise_here is that he was loyal. he stood strong and wer}t
ut}.xrough the most difficult tests and ordeals; that is
appropriate praise.

unique feature of being hurhan is that you can know

%Lﬁ;mething with total clarity and vet act completf:lv ac{aln§t
that knowledge. You can acknowledge that a certain action 1s
wrong and then do it anyway. Free will means that you can
act in disharmony with your intellect. Understanding

. - -
something and all its consequences clearly do

will be loyal to it. Not at all. It takes work to live up to your
cnowledge of the truth. And that is the work of emuna.

at you will live in accord with your understanding, that vc&?
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“Hashem spoke to Moshe in Midbar Sinai.” Why does it
ay “in Midbar Sinai”? Our sages learn from here that the
orah was given with three things: With fire, with water and
1 the midbar. From where do we know that it was given
rith fire? “Har Sinai was smoking in its entirety, because
.ashem had descended upon it in the fire” From where
o we know that it was given with water? For it says: “Even
1e heavens trickled; even the clouds dripped water” And
ow do we know that it was given in the midbar? “Hashem
soke to Moshe in Midbar Sinai.”

Without a doubt, each of these elements is profoundly
gnificant, especially since they are related to the revelation
*Sinal. So, let us consider why HKB"H chose to give Yisrael
e Torah specifically under these three circumstances: Fire,
ater and midbar. What is the deeper message HKB"H
ished to convey?

Fire Water and Midbar Represent
Three Levels of Self-sacrifice

First, let us present what we found in the Responsa Ohr
HaMeir, authored by great Rabbi Yehudah Meir Shapira, the
Rosh Yeshivah of Chochmei Lublin, ztz"l. He provides us with a
wonderful explanation as to why HKB"H chose to give Yisrael the
Torah under these three conditions: Fire, water and midbar.
He refers to the following Gemara (Berachos 63b): a7 pRY Pan”
AT ANT (=107 13703) MY, 75y 1y nmw s Kby PRYERR 1NN
“7rIN3 N 95 B8~ From where do we know that the words of
Torah are not retained except by one who kills himself on
its behalf? For it is stated: “This is the Torah of a man who
dies in a tent.”

/\@..— If we reflect back upon the history of the people of Yisrael,
we find that the trait of “mesirus nefesh”—self-sacrifice—has
been ingrained in their beings ever since they received the
Torah at Har Sinai. When forced by the wicked of the nations
of the world to renounce their faith in Hashem and His Torah,
they did not fear being burnt at the stake; they did not hesitate

to expose their necks for slaughter; they refused to betray their

Torah and their faith in Hashem at any cost.

So, let us examine where this incredible Jewish trait comes
from by recalling the words of the passuk (Devarim 32, 7):
“wT T nnw ws ey e sr"—remember world history,
study the epochs of every generation. In this manner, three
extraordinary examples of “mesirus nefesh” stand out in the
annals of Jewish history. They are related to: Fire, water
and midbar; they paved the way for all Jews throughout the
generations to be ready and willing to sacrifice their lives for
the sake of Hashem and His Torah,

~~ YFire” relates to Avraham Avinu, the father of the Jewish

pgople. He shattered all of his father's idols and publicized the
hame of Hashem throughout the world despite the danger to his
life. He was not daunted by the wicked Nimrod, who threw him
into a fiery furnace to be burned alive. This “mesirus nefesh”
was also demonstrated during the ordeal of “Akeidas Yitzchak.”
On that occasion, Avraham took the fire and the knife to
sacrifice his son, Yitzchak, on the mizbeiach. Thus, he instilled

@ the powerful quality of “mesirus nefesh” in his descendants
throughout the generations.

Albeit this first step in the development of the trait of
“mesirus nefesh” demanded the self-sacrifice of a unique
individual the likes of Avraham Avinu. Nevertheless, the second

Shsel! nchas— £+ Friedan

)



L9
step, involving “water,” occurred at Krias Yam Suf—the parti
\ Of the Red Sea. HKB"H said to Moshe (Shemos 14, 15): gysn ma”
“1y9 SRAws 933 YN 13 *»x—why do you cry out to Me? Speak to
Bnei Yisrael and let them proceed! In response, the tribe of & do you expect to receive the Torah that demands “mesirus
Yehudah led the way by jumping into the perilous waters, and nefesh” in order to retain t?
ﬂ@were followed by the rest of Yisrael. They demonstrated T

3 ] of Olam HaZeh. You have emulated the ways of the wicked
Eisav, who sold Yaakov his valuable birthright in exchange for
some lentil soup. From Yishmael you inherited the tendency
to frolic with avodah-zarah, immorality and murder. So, how

their willingness and readiness to sacrifice their lives and

drown in the sea in order to fulfill Hashem'’s command

Even this step in the development of the Jewish trait of

“mesirus nefesh” was limited; it was only momentary. It began
and ended as Yisrael jumped into the sea. This brings us to the
third stage in the development of our “mesirus nefesh”—in the
‘midbar.” After the exodus from Egypt, the people of Yisrael
1id not hesitate to follow Hashem in the desolate wilderness
‘or forty years. The passuk teaches us (Shemos 12, 39): x5y
'BY 1wy KY 17e 83 manannY S —for they could not delay,
ind also théy had not made provisions for themselves.

1KB"H praises them for their “mesirus nefesh” in the midbar
3 hrough the prophet (Yirmiyah 2, 2): 7on 9% snasr ' s 0o
YIT KD PR3 23718 R gnsb A nans wi—thus said
1ashem: I recall for you the kindness of your youth, the
ove of your nuptials, your following Me into the midbar,
nto an unsown land.

¥ This then is the the meaning of the sages enigmatic words in
1€ Midrash: “sa9m31 nmat wxa,m9anm manss g9 'A3 BN Y INDN”,
hese three instances of “mesirus nefesh” in Jewish history:
(ith fire, with water and in the midbar—paved the way for the
avenant that HKB"H forged with Yisrael at Har Sinai, resulting
! Him giving them the Torah. This three-stranded cord of
nesirus nefesh” is the foundation of the eternal bond between
KB"H, the Torah and Yisrael that exists in every generation,
<emplifying the notion that (Koheles 4, 12): &Y whiwnn vy
'n2 ma-- a three-ply cord is not easily severed.

29 Bring Me Your Genealogical Record
of “Mesirus Nefesh”

We can now rejoice at having gained a better understanding
" the Midrash: The nations of the world were envious of
srael when they received the Torah. They protested:
Vhy are they more deserving than any of the other
itions?” HKB"H silenced them. He said to them: “Bring
e your genealogical record . . . as My children do.” Let
i explain based on what we have just discussed. The Torah
ates explicitly: “5nxa nmav »3 28 19105 n8r’-- this is the Torah

~ concerning a man should he die in a tent. The sages derive
from this passuk: That the words of Torah are not retained
except by one who sacrifices himself on its behalf, Therefore,
){aBnei Yisrael, who have a legacy—a “sefer yuchsin”—from their
holy ancestors, who sacrificed their lives for the kedushah of
Hashem in three stages: Fire, water and midbar—are worthy
to be given the Torah. Their claim is founded on the established
fact that they will continue in the ways of their forefathers to
sacrifice their lives for the sake of the Torah.

~ You, however, the nations of the world, the descendants of
Eisav and Yishmael, your “sefer yuchsin” does not contain any
acts of bravery demonstrating “mesirus nefesh” to Hashem
and His Torah. In fact, the opposite is true! You received a
heritage that denies the authority and validity of Hashem and
His Torah, which allows you to pursue the nonsensical whims

We can suggest a very nice allusion to this interpretation
from the words HKB”H addresses to Yisrael as a preface to
Matan Torah (Shemos 19, 5): By s91ma ween vy ox nny
nann oY BN BARY paRn b Y ey 2y Yon e oY ons o nx
“wr17 “m aarts—and now, if you hearken well to Me and you
will keep My covenant, you will be a “segulah” to Me from
among all the peoples, for all the earth is Mine. You will be
to Me a kingdom of kohanim and a holy nation. The Shem
MiShmuel writes (Nitzavim 5676) in the name of the great

/'Rabbi David of Leluy, zy"a: 177887 YUY nTIEr M A v nnay

“INNRng NN 18 YaY menmm nR—"you will be a ‘segulah’ to

_Me" like the symbol of the vowel “segol”; no matter which

way you turn it, it retains the same shape.

Based on our current discussion, we can suggest the
following: HKB”H was hinting to Yisrael that the prerequisite
for receiving the Torah is: “namyn Ysn nbwe 5 prwmy-- that they
resemble the symbol of the “segol,” which is composed of three
dots. They should never forget their “sefer yuchsin’—their
predecessors who were willing to sacrifice their lives for Hashem
in the three situations of fire, water and midbar. The other
nations do not possess such a “sefer yuchsin,” demonstrating
their “mesirus nefesh” to Hashem. In this merit: “You will be to
Me a kingdom of kohanim and a holy nation.”

=0 ) , _

study with “mesirus nefesh.” It is for this reason that the parsha
opens with the words; “»»o w2313 nwn S8 ‘7 13, Expounding
on this passuk, the Midrash explains that the Torah was given
with fire, with water and in the midbar. This teaches us that
it is imperative to study Torah with “mesirus nefesh” like: (a)

/Amham Avinu, who was willing to sacrifice his life in the fiery
furnace, (b) Yisrael who threw caution to the wind by jumping
into the sea and (c) Yisrael who followed Hashem into the
desolate wilderness after the exodus from Egypt.

Furthermore, it is precisely for this reason that the very
next passuk states: mnimownb YNAwe 13 N1y Y5 WRT AR RWY
“emiax nvab—take a census of the entire assembly of Bnei
Yisrael, according to their families, according to their
fathers’ houses. Expounding on this passuk, our blessed
sages teach us that HKB"H stifled the nations of the world by
saying to them: “geN»an 23w ows na%w Por 180 *5 wean"—show

Me your “sefer yuchsin”; My children have an unrivaled “sefer

’ yuchsin.” Itis in the merit of the trait of “mesirus nefesh” that

they inherited from their forefathers that they are entitled to
receive the Torah.

*For this reason, Parshas Bamidbar represents an iron

curtain separating the curses of Parshas Bechukosai from
Chag HaShavuos. As explained, the curses come solely due
to Yisrael's failure to labor in the study of Torah. Parshas
Bamidbar, however, teaches us to follow in the footsteps of our
h\oly ancestors, who sacrificed their lives in fire, in water and in
the midbar. If we heed this vital lesson, we are guaranteed that
the year will end along with its curses, and we will be exonerated
on the judgment day of Matan Torah. In addition, HKB"H will
l;estow upon us an abundance of new Torah insights along with
all of the Berachos associated with Torah-study, as it is written
(Mishlei 3, 16): “71a51 qwiy AYxnws nemea ome 71R"-- length of
days is at its right; at its left, wealth and honor.
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" Perhaps the answer is that their response is in fact not that
incomprehensible. They turned down the opportunity to receive
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the Torah, but when they saw what Klal Yisrael gained by accept- R R
ing it, they regretted their refusal and had complaints and feelings ’55P B ppbs Yop ,',3 B P ou3p

of jealousy. It is similar to the reaction that, unfortunately, some
yeshivah students themselves express from time to time.
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For example, a bachuris enrolled in a good yeshivah with excel-
lent rebbeirm. All his needs are taken care of so that he can devote
his mind to growth in Torah. Unfortunately, he does not utilize this
opportunity, instead wasting his time with narishkeiten (foolish

and trivial matters). Weeks, months, and eventually years go by in 1> 973p0 opy £ tod opsy 7 gh
this manner, and the blessed years of youth are gone forever. qb opd ph Y3pd opib q1d oo QAa—
Then, when he is out of yeshivah and has the occasion to meet ob3Y TN

former classmates who today are talmidei chachamim, roshei
yeshivah, rabbanim, learned: baalei batim, etc., his heart fills with
jealousy and contempt. “Why were these fellows brought close to
Torah success by our yeshivah and our rebbeim, and [ was not? I

N oDIpYR Db *p b Dnpd 199
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had better intellectual capabilities than some of them! Why didn’t / T Pio 3pop 33 3p wap % 36
I ‘make’ it? It's the fault of the yeshivah administration, of the reb- \973p0 72 ™0 Db jpn buR /0 b
beim, the mashgiach, etc.!” LG 277) PR EIBE WD P W 3
% He conveniently forgot that he had the same opportunities as DDDDY DYDY DME D3P0 POOD
his successful classmates to grow in Torah and become a falm{d ooy 790 HPD TM 00 b jwsm
chf?tham. Sadly, he did not te.lke advantage, and' now, Feahzmg his T 4
folly, throws the burden of guilt on everyone besides himself. That @ vpb T BE _pwon bom pws

may be a convenient way out but it certainly is not the truth.
[17¥p 57 1713 IR Tyl
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Even to write on paper where the previous script has been
_erased is not an ideal task: but certainly to attempt to write 9,?
>¥ paper that is covered with the scribbling and blotches of: pdst
passions is a futile occupation. From this analogy, the moral

is clear: in order to attain some degree of holiness, in\order; to
reach the higher levels of moral and spiritual greatness, there is

first a considerable task gf destruction to be undertaken—destruc-
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as it is said—"'Let the wilderness and its cities rejoice and
the inhabitants of the village of Kedar, those who dwell
in Sela exult.” Then, God declared : ““This place is better
for me than all the provinces—here I shall build a gather-
ing place, and here I shall make My dwelling.” Then
there was great rejoicing that God would dwell among

them—as it is said—"Let the desert and its dry places

be glad.”®

From this Midrash, the main point that emerges is that, of
all places in the world, it was just in a place of drought and
desolation, of barrenness and blankness, that God was ‘welcomed
with honour. How are we to understand this obviously symbolic
concept ? The paradox is striking; what, in human terms, is the
Midrash trying to convey to us ?

There is a Gemara® which will be seen as relevant to the
Midrash we have just quoted. ‘Why,” asks the Gemara, ‘is it
necessary, since we already say the Great Hallel in our prayers,
to add also the second Hallel ?° ‘Because,’ comes the answer, ‘it
ipcludes five essential elements of our faith_—amggg_th:m,,_thz)
giving of the Torah—as it is said, “the mountains pranced lik

On this Gemara, an obvious question arises. The Torah
was not, in fact, given on one of these mountains, that are pictured
as skipping with eagerness and longing for the privilege—but, .of
}course, on Mount Sinai. Why, then, are they chosen to_signify
* the giving of the Torah, in the Hallel ?

“Then came the divergence—but even then, apparently not a
complete divergence—Ruth continued with her mother-in-law, while
Orpah returned to her people. But from this step, we are told,
there followed the complete degeneracy of this daughter-in-law
of Naomi—her reversion to all the abominations of idol-worship
that she had practised before her marriage. This divergence is
emphasised_very sharply in the declaration of the Sages, that,
on_the very night when she parted from Naomi, she degraded

Me_g_elﬁ in_the worst possible way. & roC

What was the root of this
immense divergence of nature and fate, in these two girls, Ruth
and Orpah, who at first®sagmed so similar in their responses ?
What caused them, in time: of trial, to react so differently 7

A comparable situation is the parting of the ways of Abraham
and Lot. R. Leib Chasman® points out a striking fact that is not
often noticed: the spiritial strength that Abraham showed in
following the command of God— 4% % —to leave his home and

family and his native land, to journey on to an unknown and
undescribed country—this strength so often praised in Abraham
was, in fact, demonstrated in equal, if not greater force, by Lot.
Abraham’s nephew, too, fulfilled this command of S ]
—and under even harder conditions, since he had not received
the command direct from God, and needed even greater faith to
relinquish everything and embark on this spiritual adventure.
And yet, how different were the ultimate fates of the two men !
Lot eventually parted from Abraham: pvo 2y baxn 10 —in a >

/ physical and moral sense, he went to dwell in Sodom, the place
k of the lowest human bestiality and cruelty: while Abraham_pro-
_gressed to a spiritual purity of which our Sages could later declare
He who has a good eye, and a_humble spirit, and a lowly heart
—he is of the disciples of Abraham.” "1t )

Here again, where was the root of this extreme divergence?
The_histories of the two men had such promising_and_similar
beginnings. Where did their ways part ?

4.,/ There is a kind -of spiritual ambition, sincere and determined
as it may be, that can never attain success. This is the aspiration
even of the man who has a clear idea of the good that he desires,
and in whom intellect and energy are fastened on achieving this
goal of purity and devotion —but who has failed to examine
[jzfmself, to discern in himself characteristics and attitudes’@i)

are. éssentially incompatible with the good that he desires. His
eyes are turned outwards; and he does not recognise the fata

flaws Within. Such a man can never succeed in his quest; for
the forces and passions of his past life still hold him hnz their
toils, they have not been pruned or quelled, and, whether he is
conscious of it or not, he is subjugated to them. -

tion of/ all the evil within, of all that will inevitably halt the pro-

gress of the soul. Bad qualities, vicious habits, corrupt attitudes

_all these have by patient labour to be uprooted, before the

positive task of planting can begin.

It was for this reason, that Abraham was told—'Go forth
out of your land, and your birth-place, and your father’s home’’*—
a command in which the logical order seems reversed. Normally,
one would leave one’s home first, then one’s birth-place, and
finally one’s land: but this command can be taken in. a moral
sense, as an instruction to Abraham to remove fr(_)m himself all
corrupting influences, any taint that his past might yave left
upon him. The evil influence of his compatriots, of his fellow-
Gitizens, and of his own family—these had to be uprooted; and
the task is set out in increasing order of difficulty, in the order
in which any moral task can best be undertaken. At first, the
more remote influences were to be purified, until finally even
those of his nearest family, of his own flesh and blood, were to
be examined and the evil removed. Only then, after the negative,
destructive process, would he be in a position to travel onwa,rds

JR9% 90R yoxa ok —to the land which I shall show you'—
to the attainment of the positive ideal.

This, then, was the difference between Abraham and Lot.
Abraham progressed to his ambitious task only after he had
removed from himself all pernicious influences. Lot, however,

Eambitious as Abraham for spiritual greatness, did not reling u_i;h;

the evil of his past and, as a result, in a moment of relatively
small temptation, in an urge of covetousness, he failed: he could
not Tesist the call of desire, when it was a question of a bette:r
sheep-pasture—and for this, he deserted Abraham and all his
wspiritual ambitions, and turned aside.to the path that led to
Sodom. In such apparently minor crises, the true val.ues of a
*Yman become obvious; and in Lot’s crisis the issue was dxsastr(_ms.
According to 'Rashi, he even reverted to idol-worship :
Ppbra K91 BAIART XY WOR R MR a5y 'nz{ WINTPH MXY YOI
__*‘He removed from the Source of the universe, and declared,
I cannot stand by either Abraham or his God.**

have seen, returned to her old idolatry,
She too had not uprooted from herself
the;

a new life;

l”'Q\Orpah, too, as we
and for the same reason. ) s
the inclinations and desires of her l‘e.VlOl.l life :
within her, under all her surface determination to live w3
and at the critical moment, they mushroomed and spread like

some irresistible fungus, ruining all the work of years.
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Fundamentally, the act of receiving the Torah is an‘act of
will: it is the result of an overwhelming desire, that enables one
to pluck out all previous and impure desires. It is this longing
for the Torah that is essential: this yearning that is expressed
in the Hallel by the image of the mountains ‘prancing’ in their
eagerness and keen longing, even though they were not, in the

A)event, to have the Torah given upon them. This is a longing
“*'that can emerge only in one who is rid of interests and aspirations
alien to the Torah way of life, in one who has successfully per-
formed a <% 7% in one who has made himself a wilderness;
in an Abraham and not in a Lot; in 2 Ruth and not in an Orpah.
TS T e Ballnark of s dg Kafla Halopg. of @ sincere
acceptance of the Torah and all its values; “the mountains

pranced like rams”




